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 SHABBAT SHALOM

The Hope of Jubilee
This year, Shabbat Shalom celebrates its Jubilee. It is a celebration, a reason to rejoice but
at the same time it brings a feeling of sadness:
we are still here, fifty years later, yearning the
Shalom of the great Shabbat.
Two thousand years ago Christians and Jews
departed from each other precisely on the issue of Shabbat. Since that time they have been
suspecting each other. Christians deplored
that the Jews did not recognize in Yeshuah
the Messiah promised by the old prophets of
Israel, and Jews dismissed the Christian claim
since Christians had erred away from the
Torah revealed by God through Moses His
servant. Could it be that the recovery by the
Christians of their Jewish roots would help
them remember and rediscover the beauty
and the relevancy of the Shabbat? Could it
be that this Christian repentance could help
Jews and Christians work on healing old
wounds and repairing the old breech? But
can we redo history?
The truth of the Jubilee reminds the pes-

simist that this miracle is possible. Yes, we
can free ourselves from the chains of past
mistakes and write a new history of peace
and redemption. This hope is registered in
each word of Shabbat Shalom. The rabbi
who seeks to respond to our questions and
the Christian theologian who risks thinking
outside his traditions are both testimonies of
this new adventure of hope. This special issue of Shabbat Shalom devoted to its Jubilee
should refresh our hope in the Great Shalom
whose Shabbat is a spark.

Jacques B. Doukhan, D.H.L., Th.D.
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The

History of

Shabbat Shalom
The beginnings of the journal SHABBAT
SHALOM go back to the year 1954 when editor S. A. Kaplan founded THE SABBATH
EXPONENT as a Seventh-day Adventist
publication with the intention of bringing to
its Jewish and Christian readers “messages of
hope and love which were recorded by the
Jewish Bible prophets for our guidance and
comfort in such a time as this” (The Sabbath
Exponent, p. 4, vol.1, no. 1, 1954).
In 1956 the title of the journal changed into
ISRAELITE when W. E. Read took over
as chairman of the editorial board. Between
1983 and1985 the journal was titled THE
NEW ISRAELITE.
Clifford Goldstein became the editor in 1984
and in 1986 the current name SHABBAT
SHALOM was adapted with the goal of being “a journal of Jewish and Christian ethics
and thought.”
Assuming the editorship in 1994 Jacques
Doukhan addressed in his first issue the wish
for peace (“Peace,” June 1994). The purpose
of SHABBATH SHALOM was then defined
as a journal “to promote a climate of respect,
understanding and sharing between Jewish
and Christian communities; not only for the
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exercise of love and appreciation of the other,
but also for the discovery of truths and values
which surpass the genius of both traditions.”
Since then, “this is the hope dreamed for in
the name of our journal, SHABBAT SHALOM: hope of reconciliation, hope of SHALOM, inspired and nurtured through a common reflection anchored in the experience of
the SHABBAT.”
SHABBAT SHALOM features significant
and vital themes such as Hope, Family, The
Sabbath, Suffering, Holocaust, The JewishChristian Dialogue, Israel and the Church,
and Jewish Festivals. The journal publishes
interviews with outstanding Jewish and
Christian personalities such as Nobel Peace
Prize Laureate Elie Wiesel, Rabbi and Bible
scholar Jacob Milgrom (University of California, Berkeley), Novelist Chaim Potok,
Bible scholar Rolf Rendtorff, Theologian
Hans Kung, and Rabbi Irving Greenberg;
and it presents sections such as the Biblical
Lesson, Hebrew Roots for Christianity, Sabbath Corner, Archaeology, News from Israel,
Recent Books (related to each issue’s topic),
and a beautiful Hebrew calligraphy on the
back cover of each issue.
In Dr. Jacques B. Doukhan’s own words,

“SHABBAT SHALOM is first of all a Sabbath greeting; it intends to wish the peace of
the Sabbath to each other, out of the rest and
the quietness of that day, free from the urge
of consumption or the tension of production and competition. It also refreshes our
memory, helping us to remember that God
is our common Creator and Father, and that
His intention for humankind was our peace
and happiness. It is interesting and not without significance that the Jewish-Christian
separation started around the memory of the
Sabbath. Indeed, when Christians forged a
new theology of “replacement,” the New Testament replacing the Old Testament, Grace
replacing Law, and Sunday replacing Sabbath, the germs of dissension were planted,
and paved the way to interfaith conflicts that
have since opposed the two communities.
The mission and the dream of the journal

SHABBAT SHALOM are to repair this
breach and work on the Jewish-Christian
reconciliation, the Shalom, based precisely
on the ground where it had been shattered,
the SHABBAT. For us then, SHABBAT
SHALOM is more than a mere greeting.
These words carry our dream and our action
to promote a new relationship between Jews
and Christians. It is our hope that Jews and
Christians will some day be drawn back to
their common roots, will listen to each other,
learn from each other, and eventually discover a new face of their common God, who
transcends cultures and traditions, the God
of Creation, the God of Peace and Love, the
God of SHABBAT SHALOM.”
In addition to this print version of SHABBAT SHALOM, we now also offer an online version. Visit us at www.shabbatshalom.
info and browse through selected articles and
news from the journal as well as through a
growing archive of past issues with details of
their contents.
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The

Messiah
Jubilee
By Jacques B. Doukhan
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of the

G

od’s answer to the prayer of
Daniel and to his question concerning the 2300 evenings and
mornings is Gabriel’s announcement of the Messiah: “Know and
understand this: From the issuing of the decree to
restore and rebuild Jerusalem until the Anointed
One, the ruler, comes, there will be seven ‘sevens,’
and sixty-two ‘sevens’” (Daniel 9:25).
Biblical tradition regards the Messiah as a person set apart with a divine mission to save God’s
people. The Hebrew word mashiah (messiah) is
a passive form of the verb mashah (to anoint).
Mashiah (Messiah) designates the individual
“anointed.” The person designated as a messiah
usually went through a ceremony that initiated
his role. Someone anointed the person with oil,
symbolizing the transmission of strength and
wisdom as well as the faith of the anointer in the
success of the newly appointed messiah.
Priests, prophets, and even kings were anointed
to become messiahs. The history of Israel records
several messiahs. Scripture calls Aaron a messiah (Exodus 28:41; Leviticus 16:32), likewise
the prophet Isaiah (Isaiah 61:1), Saul (2 Samuel 1:14), David (1 Samuel 16:6, 13), and even
a foreign prince, Cyrus (Isaiah 45:1). The hope
of Israel thus maintained itself from messiah to
messiah.
The prophecy of the 70 weeks comes as an answer to the prophecy of the 70 years and as the
ultimate solution. It is not just a messiah we are
dealing with in this context, but the Messiah.
Consulting the prophecy of the 70 years, Daniel
expected one particular messiah, Cyrus. But the
prophecy of the 70 weeks is the universal version
of the prophecy of the 70 years, as we see already
implied in the language of the passage. The 70
years (7 x10) lead to the messiah of the sabbatical

year, whereas the 70 weeks, or “seventy sevens” (7
x 7 x 10), lead to a messiah of jubilee. Furthermore, words that in the context of Daniel’s prayer
expressed a particular and relative situation now
appear in an indefinite and universal sense. For
example, the word “transgression” (ht’) in Daniel 9:24-27) has an indefinite sense (verse 24),
whereas verses 1-23 employed the same word in
a definite and particular sense: “We have sinned”
(verses 5, 8, 11, 15), “our sins” (verse 16), “my sin”
(verse 20), “the sin of my people” (verse 20). Likewise for the words “transgression,” “justice,” “vision,” “prophecy,” etc. It is thus not surprising, in
this context, that the word “messiah” also has an
indefinite, universal sense. And it is for the only
time in the Hebrew Bible. The messiah in this
passage is the Messiah, encompassing all other
messiahs—the Messiah of messiahs, the universal Messiah.
The rest of the passage develops the mission of
the Messiah as a universal one involving “many”
(verse 27). In the biblical tradition the word rabbim (many) carries a strong universal connotation (see Ezra 3:12; Daniel 12:2). Prophets often
use it to designate the peoples and the nations
implicated in the universal adoration of God
(Micah 4:2). The messiah in this passage is the
Messiah of all peoples, the Messiah who will save
the world.
And this is why this last Messiah leads to the
jubilee, the Levitical festival symbolizing the recreation of the world. It is a Sabbath of sabbaths,
occurring every 7 x 7 years, a time of grace and
liberty (Isaiah 61:1, 2) when humanity and nature were born anew (Leviticus 25:8-17).
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Education
Secular Jew

The Hebrew
of a
By Clifford Goldstein

I

became editor of Shabbat Shalom (then The
Israelite) in 1984, not long after I had a life
changing experience while living in Israel.
Though a secular Jew whose Jewish education consisted of being traumatized as a child by
Holocaust stories, I was wandering through Europe when, following a dream (yes, the kind of
dream you have when sleeping), I woke up and
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flew to Israel to live on a Kibbutz, an idea that
hadn’t entered my mind when I closed my eyes
that night. There, after a year among my own
people, seeing what they had accomplished after
the ashes of the Holocaust, I was for the first time
in my 23 years firmly rooted in my Jewish roots.
After returning to the United States and intend-

ing even to make aliyah, I changed my mind,
based on certain circumstances, and within a few
years found myself editor of Shabbat Shalom. It
was here, in this job, that I got the Hebrew education I never had as a child, and that included
an MA in Ancient Northwest Semitic languages
(Hebrew, Aramaic, and Ugaritic) at Johns Hopkins University in Baltimore. It was in this job
that I learned so much about Jewish history—the
call of Abram (technically not even a Jew), the
Exodus, the conquests of Joshua, the first Temple
and the Second Temple, the impact of Yeshua of
Notzrim, the Diaspora up through the Shoah,
and the establishment of modern Israel.
Of all the things I learned, perhaps the one that
made the biggest impression on me was the incredible difference between the religion of ethical monotheism and the surrounding pagan
faiths. Where did the Jews, living in a world of
polytheism, come up with the idea of only one
God? In a world steeped in idolatry, how did they
imagine a prohibition against idolatry? Where
did they, amid cultures steeped in the rankest
immorality, come up with the moral and ethical codes that they did? Was it “Jewish genius,”
as it has been called? I don’t think so. I think it
was because, as the Hebrew Bible clearly states,
God had called them out to be His chosen people—His segulah—among all the nations of the
world. I’ve read enough critical studies to know
that the scholars say the Jews got it from Egypt,
or from Babylon, or from the Canaanites, and so
forth. I didn’t buy it then and don’t buy it now.
What they got from those people were the very
things that God warned them against. Far from
getting their special identity from pulling religions and moral and cultural concepts from their

neighbors, the Hebrews were constantly being
warned by God against following those practices.
Indeed, a good hunk of the Hebrew Bible, particularly the prophets, was spent in remonstrance
with the Jews to not become like their neighbors.
And yet, if the scholars are to be believed, it was
from these people that the Jews got their identity.
I don’t think so.
I learned a lot in my tenure as editor of Shabbat Shalom. It gave me an education that I don’t
think I could have gotten elsewhere and helped
me learn things that I never knew before. Thus I
considered it a privilege to seek and share those
things with anyone, Jew or Gentile, who would
read the magazine. It’s kind of exciting to think
that Shabbat Shalom has been in existence for 50
years. That’s as old as I am! Fifty years seems like
a long time, but in the history of my people, the
Jews, it’s only a flash. Let’s hope the light keeps on
shining as long as there is darkness (and there is)
that needs to be dispelled.

By Clifford Goldstein
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Jubilee for
Today?

The Lessons of the Sabbath and the Crisis of Our Society

By Richard M. Davidson, Ph.D

J.N. Andrews Professor of Old Testament Interpretation
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W

e generally think of Sabbath
Leviticus 25 carries the sabbatical year over and
in religious terms as the chief
builds on it. A “Jubilee” 50th year following a sab
batical of sabbaticals, i.e. 7 x 7 = 49 years is what
day of worship or in individual
terms as the day of special rest. amounts to a “super-sabbatical.” Not only does
In an academic or otherwise professional con- the land rest; it returns to its original owner. Not
text, a “sabbatical” is also for an individual profes- only do agricultural workers rest by not plantsor. Leviticus 25 radically extends the sabbatical ing or harvesting; they return to their own clans
principle of rest and relief
and land. Not only does the
“Developing”
nations
are
to the human environment,
economy rest; debts that
economy, and society. We find
have kept people under obstrapped with colossal debts,
an earlier inkling of this apligation
claim them no more.
some of which amount to bilproach in Exodus 23:10-12,
This legislation stresses the
lions of dollars and drag down
where the seventh year fallow
desirability of economic selfthe
lives
of
millions
of
people
benefits both the poor and
sufficiency and the need to
wild animals in addition to the
treat people undergoing ecoas they struggle to make ends
land, and the seventh day cesnomic hardship with kindmeet and improve their stansation from work benefits not
ness and respect.
dard of living.
only Israelites, but also beasts
of burden and marginalized persons—slaves and At the time of Jubilee, accumulation of economic
aliens—whom Jesus could have called “the least of
and social imbalance tending toward feudalism
these brothers (or sisters) of mine” (Matt. 25:40).
was to be restored to a decentralized, egalitarian
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equilibrium. This was to avoid the kind of class
Some kind of debt amnesty would indeed be
helpful. Individuals are crushed under accumustruggle between rich and poor that plagued the
monarchies of Israel and Judah and much later
lating loads of debt, from which they are unable
to extricate themselves. In fact, many credit card
incited Karl Marx and Friedrich Engels to advocate abolition of private property. Every Israelite
debts are set up in such a way that they are selfwho lived a normal lifespan was supposed to have
perpetuating: Making regular payments of the
stipulated amount will never pay off the debt beat least one opportunity to erase the oppression
cause they are not enough to
of circumstances and make
Every Israelite who lived a
overcome the accumulation of
a new start. All this without
normal lifespan was supposed
government bailouts, taxes, or
interest.
even insurance companies!
to have at least one opportunity to erase the oppression
“Developing” nations are also
Before we decide to run for
of circumstances and make a
strapped with colossal debts,
public office on a platform
new
start
some of which amount to bilof Leviticus 25, we should be
aware that implementation
lions of dollars and drag down
would be challenging. Obviously individual farmthe lives of millions of people as they struggle to
ers are free to observe a seventh year fallow. Howmake ends meet and improve their standard of
ever, although only a minority of our population
living. Banks, businesses, governments, and the
makes an agrarian living, shutting down even a
International Monetary Fund provide bailouts,
small percentage of our agricultural sector every
but always with big “strings” attached. Undoubtseven years would be a monumental upheaval
edly some of these strings are necessary to ensure
and, at least in the case of a two year fallow at the
that help goes where it is needed rather than
into “black holes” of poor management and corend of a “Jubilee” period, would require religious
ruption. But there is a widefaith in divine blessing.
In modern times there is
spread craving for some kind
evidence in Tonga and South
Also difficult for a “Jubilee”
of “Jubilee” relief.
Korea that restoring and
release of land would be the
historical question: who is
maintaining individual ownerthe “original” owner, to whom
J. Milgrom describes an inship of land is highly effective
ownership should revert even
ternational “Jewish-Christian
in promoting general prosafter “sale”? Does Manhattan
Symposium on the Jubilee,”
perity, which ends up benefitgo back to the Indians? Acsponsored by the World
cording to the Pentateuch,
Council of Churches and held
ing everyone
God gave the Jubilee legislaat the Ecumenical Institute
tion even before ancestral land was divvied out,
in Bossey, Switzerland in 1996. This conference
so people would know from the outset what a
highlighted the plight of economically shackled
real estate “sale” meant. But attempting to impose
Third World countries, which are suffering dea theoretical ideal on an already functioning sysclining per capita incomes while the global market
tem of land tenure, as the communists attempted
economy booms, and the environments of which
to do during much of the twentieth century, can
are being polluted and irreversibly depleted by
have catastrophic results.
large business interests.a A particularly serious
12 SHABBAT SHALOM

tragedy has flourished in democratic India, where
in 1992 it was estimated that five million adults
and ten million children were held in bonded
labor. Almost all of them are untouchables (the
lowest caste). Working without wages to pay off
real or imaginary debts, they have almost no hope
of escape.
Debtor countries have demanded of creditor
nations that their debts be cancelled, land and
resources be restored to their original owners,
pilfering and pollution of natural resources be
stopped, and economic slavery be terminated by
mandating minimum wages on which people can
survive.

up the tab? Unlike ancient Israelites, who owed
individual creditors, our debts are primarily to
organizations, such as banks, credit unions, credit card companies, or government organizations
such as the FHA. How do you get an organization to exercise compassion? If debt release is enforced, why would lenders want to extend credit
again in the future? Of course creditors already
lose at least part of many loan amounts through a
modern form of remission: bankruptcy.

While it would not be fair or feasible to require
modern lending organizations to give up the
principal amounts of loans or to abstain from
charging some interest under normal conditions,
our society would do well to
If
we
would
base
our
spendImplementation of such
ponder the practical implicameasures in favor of the options of Leviticus 25:35-37:
ing more on earnings and
pressed would undoubtedly
“If one of your countrymen
savings and less on loans,
be opposed by the rich and
becomes poor and is unable to
some things would happen
powerful, who would stand
support himself among you…
a
bit
slower,
but
we
would
to lose, as in ancient Judah
Do not take interest of any
(compare Jer. 34:8-11). Nevkind from him…You must
ultimately pay a lot less and
ertheless, in modern times
not lend him money at interbe better off.
there is evidence in Tonga
est or sell him food at a profit.”
and South Korea that restoring and maintainMany of the fiscal woes that we face on all levels,
from the individual up to the international, are
ing individual ownership of land is highly effective in promoting general prosperity, which ends
due to debts with interest. Most of these are not
up benefiting everyone. This practicality, possibly
incurred for survival. Many of them are for worreinforced by allusions to Jubilee years in biblithy causes, such as education and development of
resources, but many are simply because we want
cal Judah (e.g. Jer. 34), suggests that the legislathings before we have the money to pay for them.
tion of Leviticus 25 is not simply utopian. In the
If we would base our spending more on earnings
narrative of Numbers 36, the Gileadite chieftains
and savings and less on loans, some things would
certainly did not understand the Jubilee release
happen a bit slower, but we would ultimately pay
to be utopian, or they would not have factored
a lot less and be better off.
it into their practical concern that the daughters
of Zelophehad could remove property from their
clan by marriage (v. 4).
In the 1960’s, President Lyndon Johnson waged
war on poverty with his “Great Society” initiative. After getting entire generations addicted to
With debt release the big question is: Who picks
SHABBAT SHALOM 13

state welfare and spending billions of dollars on
all kinds of projects, poverty is alive and flourishing. This is no surprise. Deuteronomy 15:11 says:
“There will always be poor people in the land.
Therefore I command you to be openhanded
toward your brothers and toward the poor and
needy in your land” (compare Matt. 26:11). The
question is not how to eradicate poverty, but how
to maintain intelligent compassion as we seek to
alleviate its worst effects.
While it is important that the church not try to
take over functions of the state, the church is not
exempt from addressing social problems, e.g. poverty and equality, or ecological concerns just because the state is working on the same problems
in its own way. Leviticus 25 teaches us that for
those who believe in God, faith and ethics impact
the larger context of our lives.
Another biblical passage that powerfully integrates social and sabbatical themes for the community of God’s people is Isaiah 58. Here social
kindness and cessation from work are linked to
self-denial (v. 3) and therefore to the Day of Purgation, which was a sabbath (compare vv. 13-14)
and the only regular fast day prescribed in the
Hebrew Bible (Lev. 16:29, 31; 23:27-32). It was
also the time of humanitarian celebration when
the Jubilee year began (25:9). On the Day of Purgation, when the sins of the Israelites were purged
out of the sanctuary so that they could be morally
pure (chap. 16), it was more inappropriate and
hypocritical than ever to commit more rebellious
faults and sins of social unkindness (Isa. 58:1-5).
Self-denial, social kindness, and sabbath/Sabbath coordinate to reveal important priorities
involved in our relationships with God and with
14 SHABBAT SHALOM

each other:
1. Holiness: We can emulate God, who rested at
Creation (Gen. 2:2-3) and does not need human
food (Ps. 50:12-13), and Christ, whose self-sacrificing kindness involved humbling himself to
death on a cross (Philipp. 2:8).
2. Humility: Those who fast and keep sabbath
become weaker, stop seeking their own welfare,
and remember the Creator who sustains them.
This voluntary observance prepares them to recognize the needs of poor people, who involuntarily go hungry and whose work is insufficient
to sustain them.
3. Equality: The diet and work of those who fast
and keep sabbath is alike whether they are rich or
poor. Abraham Heschel describes the Sabbath:
A reminder of every man’s royalty; an
abolition of the distinction of master and slave, rich and poor, success
and failure. To celebrate the Sabbath
is to experience one’s ultimate independence of civilization and society,
of achievement and anxiety. The
Sabbath is an embodiment of the
belief that all men are equal and that
equality of men means the nobility
of men. The greatest sin of man is to
forget that he is a prince.b
(Endnotes)
a
Jacob Milgrom, Leviticus 2327: a new translation with introduction and
commentary, (New York: Doubleday, 2001),
2270-71.
b
A. J. Heschel, God in Search of
Man: A Philosophy of Judaism (New York:
Noonday Press, 1955), 417.

The Torah
The Law of God

By Jacques B. Doukhan
The keeper of the Torah (the law) has often been
accused of being a legalist without soul or intelligence, a disciple of backward religion. On the
contrary, the law as it is understood in Israel implies a light that helps one walk and promotes
progress. The Psalmist sings of the law as “a lamp
that shows me the way and a light that guides me”
(Psalm 119:105). It is an allusion to the custom
of wearing a light tied to the sandals. The ray thus
dispersed shed light on the journey while it also
drove serpents away. This image thereby translated the double function of the law: to enlighten,
to teach, and therefore help to move forward, but
also to protect and ensure the walk.
Thus, we understand the Jewish resistance to
Christian teaching. It is essentially because Christians rejected the law, that the Jewish-Christian
separation took place. It is therefore around the
law that Jewish-Christian reconciliation should
take place, reminding both camps of the bond
between justice and love, and our human need for
both grace and law.
1. When was the law of God mentioned for the
first time?
“The Lord god gave the man a command. He said,

‘You can eat the fruit of any tree that is in the garden.
But you must not eat the fruit of the tree of knowledge
of good and evil. If you do, you can be sure that you
will die’” (Genesis 2:16-17; cf. Exodus 20 1-19).
God’s first words to Adam are expressed as a
commandment. The verb tsawah (“command”)
from which comes the word mitzwah (“commandment”) is used in Genesis 2:16. Thus God’s
first revelation, first teaching (torah), was through
a mitzwah. (See the word “bar-mitzwah.”) The
term “law” or nomos (in Greek) with its legalistic
connotation is not a correct rendering of the Hebrew word torah from the root yrh which means
“teaching” (Leviticus 10:11). Torah and mitzwah
(commandment) belong together and complement each other, as a rabbi expressed it: “They
borrow from each other, as wisdom and understanding–charity and loving kindness–the moon
and the stars” (Exod. R. 31.15).
2. How should the law of God be received by
men?
“Remove from me the way of lying, and grant me
Your law graciously” (Psalm 119:29; cf. Exodus
SHABBAT SHALOM 15

24:12).
3. Why should humans keep the law?
As a response to God’s love: “So be careful to follow
the commands, rules and laws I’m giving you today”
(Deuteronomy 7:11; cf. vs. 8-9).
As a response to God’s grace: “You have seen for
yourselves what I did to Egypt. You saw how I carried you on the wings of eagles and brought you to
myself. Now obey me completely. Keep my covenant.
If you do, then out of all nations you will be my
special treasure. The whole earth is mine” (Exodus
19:4-5; Psalm 119:41-45).  
As an expression of our love: “I take delight in
obeying your commands because I love them. I
praise your commands, and I love them. I spend
time thinking about your orders” (Psalm 119:47,
48; vs. 69, 72, 97; Deuteronomy 6:3-6).
4. What is the internal clue in the Ten Commandments which suggests that they are universal and apply to all men and women?
“In six days I made the heavens and the earth. I
made the oceans and everything in them. But I rested on the seventh day. So I blessed the Sabbath day
and made it holy” (Exodus 20:11).

25).
“Many creatures live in the water of the oceans and
streams. You can eat all of those that fins and scales”
(Leviticus 11:9; cf. vs 10-43; Genesis 1:26).
6. What are the social/civil laws which are not
universal and are no longer relevant today?
Slaves: “You must get your males and female slaves
from the nations that are around you. You can buy
slaves from them” (Leviticus 25:44; Exodus 21:4;
Deuteronomy 21:10-12).
Punishment: “If anyone attacks his father or mother, he will be put to death . . . If anyone calls down a
curse on his father or mother, he will be put to death
. . . But if someone is badly hurt, a life must be taken
for a life” (Exodus 21:15, 17, 23).
Garment: “You must make tassels on the corners of
your clothes. A blue cord must be on each tassel. You
must do it for all time to come. You will have the tassels to look at. They will remind you to obey all of the
Lord’s commands. Then you will be faithful to Him.
You will not go after what you own hearts and eyes
long for. You will remember to obey all of my commands. And you will be set apart for your God. I am
the Lord your God. I brought you out of Egypt to be
your God. I am the Lord your God” (Deuteronomy
22:12; cf. Numbers 15:37-41).

The Sabbath commandment is justified by the
reference to creation. The fourth commandment
occupies the center of the Decalogue, like the seal
of the ancient covenant documents (See lesson on
the Sabbath). Its strategic position suggests that
the Ten Commandments are universal, since the
God who is there implied is the Creator of the
universe, thus the God of everyone.

Mixtures of wool and linen (sha atnez): Exodus
28:6, 8, 15. Kil. 9.1. “Priests wear only wool and
linen when they serve in the Temple; also according to Maimonides heathen priests wore such
garments” (Guide 3:37). This suggests that Biblical laws were to distinguish between priests and
non-priests or between Jews and pagans.

5. What other laws point to the same universal
scope as the Decalogue?
“Speak to the people of Israel. Tell them, ‘Many animals live on your land. Here are the only ones you
can eat’” (Leviticus 11:2; cf. vs. 3-8; Genesis 1:24-

Agriculture: “Don’t plant two kinds of seeds in your
vineyard. If you do, the crops you grow there will be
polluted. Your grapes will also be polluted” (Deuteronomy 22:9). Mixing of seeds applies only in
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Israel (Kid. 39a). Reason: Maimonides associates
with pagan worship (Guide 3.37).
7. What cultic/ceremonial laws are not universal and are no longer relevant today?
Sacrifices: “Instead, go to the special place he will
choose from among all of your tribes. He will put His
name there. That’s where you must go. Take your
burnt offerings and sacrifices to that place. Bring
your special gifts and a tenth of everything you produce. Take with you what you have promised to give.
Bring any other offerings you choose to give. And
bring the male animals among your livestock that
were born first to their mothers” (Deuteronomy
12:5-6).
“Make an altar out of dirt for me. Sacrifice your
burnt offerings and friendship offerings on it. Sacrifice your sheep, goats and cattle on it. I will come to
you and bless you everywhere I cause My Name to
be honored” (Exodus 20:24).
“Sacrifice an animal from your flock or herd. It is
the Passover sacrifice in honor of the Lord your God.
Sacrifice it at the special place the Lord will choose.
He will put His Name there” (Deuteronomy 16:2).
Sacrifices were to be offered only in the Temple.
8. What clues suggest an essential difference
between the Decalogue and the laws dealing
with sacrifices?
“Then I came back down the mountain. I put the
tablets in the ark I had made, just as the Lord had
commanded me. And that’s where they are now”
(Deuteronomy 10:5).
“Take this scroll of the Law. Place it beside the ark of
the covenant of the Lord your God” (Deuteronomy
31:26; cf. Exodus 25:16; 1 Kings 8:9).
The Decalogue was written by God (Deuteronomy 10:4) while the sacrificial laws were written by
Moses (Deuteronomy 31:9, 24). The Decalogue

was graven on tablets of stone–an imperishable
material (Deuteronomy 10:3), while the sacrificial laws were written in a book–a perishable material (Deuteronomy 31:24). The Decalogue was
entrusted by God to Moses , who himself placed
it in the ark (Deuteronomy 10:5), while the sacrificial laws were entrusted by Moses to the priests,
who, in turn, placed it alongside the ark (Deuteronomy 31:26). That this book was specifically
about the sacrifices is confirmed by the fact that
King Josiah (2 Chronicles 34:15, 31) found in
it the sacrificial instructions (2 Chronicles 35:6,
12) he needed to achieve his reformation. The
Ten Commandments concern everyone beyond
time and space; the sacrificial laws are related to
the Temple at a specific time.
9. What kinds of laws did the ancient rabbis
and the early Christians declare binding for the
non-Jews as well as for the Jews?
“Here is what we should write to them. They must
not eat food polluted by being offered to statues of
gods. They must not commit sexual sins. They must
not eat the meat of animals that have been chocked
to death. And they must not drink blood” (Acts
15:20-21; cf. Genesis 2:16).
“But you must not eat meat that still has blood in it”
(Genesis 9:4).
Seven Biblical laws (called Noachic laws by reference to Noah) are considered by rabbinic tradition as the minimal moral duties for all men:
prohibitions of idolatry, blasphemy, bloodshed,
sexual sins, theft, consuming blood, etc. (Sanh.
56-60; Yad Melakhim 8:10; 10:12; Gen. R. 34;
Sanh. 59b). These general principles imply the
observance of other laws considered as subheadings of the seven laws: prohibition of idolatry
implies the commandment of the Sabbath which
implies faith in the Creator; prohibition of blood
implies the Kosher laws; prohibition of sorcery;
injunction to practice charity and honor the ToSHABBAT SHALOM 17

rah (Hul. 92a; Sanh. 57b; Mid. Ps 21). Gentiles
who submit themselves to Noachic laws may also
freely choose to practice some other laws from
the Jewish Torah (Yad. Melakhim 10:9-10).
10. Does the experience of “renewal of covenant” (teshuvah) encouraged by the Hebrew
prophets between God and Israel imply the law
has been done away with?
“A new day is coming, announces the Lord. I will
make a new covenant with the people of Israel” ( Jeremiah 31:31; cf. Ezekiel 11:17-20; 36:26-27).
11. Does the experience of “renewal of covenant” (teshuvah) encouraged by the teaching
of the New Testament imply the law has been
done away with?
“Does faith make the law useless? Not at all! We
agree with the law” (Romans 3:31; cf. Matthew
5:17-22, 27-28; Romans 7:6, 22-25; James 1:2225; 2:10).
A Talmudic principle: “Be not like servants who
serve the master for the sake of receiving reward;
but serve him without the condition of receiving
a reward” (Abot 1:3)
12. Why does the experience of “renewal of
covenant” imply the observance of the law?
“So the law is holy. The commandment also is holy
and right and good” (Romans 7:12).
“If you love me, you will obey what I command”
( John 14:15).
13. What will characterize God’s people in the
“last days” in regard to the law?
“Remember the law my servant Moses gave you. Remember the rules and laws I gave him at Mount
Horeb . . . I will send you the prophet Elijah. He
will come before the day of te Lord arrives” (Malachi
4:4).
“God’s people need to be very patient. They are the
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ones who obey God’s commands. They remain faithful to Jesus” (Revelation 14:12).
14. How will the nations respond to the law in
messianic times?
“People from many nations will go there. They will
say, Come. Let us go up to the Lord’s mountain. Let’s
go to the house of Jacob’s God. He will teach us how
we should live. Then we will live te way he wants us
to. The law of the Lord will be taught at Zion. His
message will go out from Jerusalem” (Isaiah 2:3; cf.
42:1-4; Micah 4:1-2; Revelation 21:24).
“The Torah is not the Torah of the Priests, nor
the Torah of the Levites, nor the Torah of the Israelites, but the Torah of Man (Torath ha-Adam),
whose gates are open to receive the righteous
nation which keepeth the truth and those who
are good and upright in their hearts” (Torath Kohanim 86b).
According to Jewish tradition, the Torah was
given in the wilderness, an extraterrestrial place
and was heard in all the seventy languages so that
men of all nations would have a right to it (Mekh.
Yitro 5; Shab. 88b). “A Gentile who studies the
Torah is like the kohen hagadol, the high priest”
(Avodah Zarah 3a).
15. What is the purpose of the law?
Freedom: “I will lead a full and happy life, because
I’ve tried to obey our rules” (Psalm 119:45; cf.
James 2:8; 1:25).
Lucidity: “So it can’t be said that anyone will be
made right with God by obeying the law. Not at all!
The law makes us more aware of our sin” (Romans
3:20; cf. James 1:23-25; Psalm 119:105; Proverbs
6:23).
“The Laws of the Torah were given that men
should live by them, not that they should die by
them” (Avodah Zarah 27b).

Highlights of
Shabbat Shalom
Jacob Milgrom in The
Law (43/1 1996): “The
so-called legalism of the
Torah involves ethics . . .
in terms of the relationship to one’s fellow human
being. Can you imagine
coming up to a homeless
person who can be found
squatting in the shopping
mall of every neighborhood, and telling that person, “You know, I feel
great love for you” instead of actually contributing a good sized coin to his welfare as you pass
him by? One needs to fulfill the law through action. If this is legalism—I’m guilty of it and so is
the Torah.”
Roberto D. Badenas in The Law (43/1 1996):
“The gift of the law is enrooted in the gift of grace.
Actually, law is already a manifestation of grace in
that it aims at the good of men and women since
it stems from the goodness of God.”
Ruth Reichelberg in The
Woman (45/1 1998): “
The Torah does not consider the man without
the woman or the woman
without the man when it
comes to the definition
of what is human. It is
as a couple that man and

woman will act in history.”
Rolf Rendtorff in The Jewish-Christian Dialogue (45/2 1998): “ We must
learn that Judaism and Jewishness are
not in conflict with Christianity. Instead, we must reacquaint ourselves
with our own Jewish roots, our own
Jewish piece of identity.”
“I can easily imagine a group of Jews
and Christians that come together as
illustrated by the olive tree. I know of
more Jews with whom I have an understanding
regarding this issue than Christians.”
“Our task is to deliberate the basic thought that
we are younger ones on the way. We are the wild
branches grafted in. This we should let Jews know,
and on this basis, we should ask them to enter
with us into dialogue. In the moment when Jews
recognize that we do not reach them out of curiosity or as tourists, but rather with true openness
and genuine interest, they are ready to enter into
fruitful dialogue.”
Chaim Potok in The Jewish-Christian Dialogue
(45/2 1998): “[ Jewish-Christian] reconciliation
is not only possible but is devoutly to be hoped
for. That would mean a good century of preaching from Christian pulpits that some major doctrines of Christianity have been wrong.”
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Elie Wiesel in Peace (48/1 2001):
“ Peace is, first of all hope. Peace is
rare in history. Usually, peace is a
kind of preparation for war. Our
true peace is the peace we carry
within ourselves. It starts with us.
It starts within us. And if it is real,
true, it blossoms. Of course, there is
a peace, a realistic, pragmatic definition of peace: that there be no war is
enough; when people are not killing
each other, it’s peace; when children are not being
bombed, it’s peace; when women are not raped,
that is somehow, peace. But that is not peace with
a capital P. Peace with a capital P would almost
have to be a messianic Peace, meaning that there
would not even be a desire for war. It is not fear
which stops us. It is desire which transcends us.
We have to strive for Peace, otherwise, it is not
even war, but indifference which overtakes us.”
Rabbi David Rosen in Israel and the
Church (48/2 2001): “A Christian
cannot seriously define himself or
herself without reference to Judaism
because Judaism is at the very roots
of his or her identity, of the central
figure of Christian faith.”
“While it’s relatively easy now for
Christians to discover their Jewish
roots and to develop a positive relationship with Judaism, it is still very difficult for
the majority of Jews to relate openly and without the prejudice of historical experience towards
Christianity, let alone to rediscover the historical
Jesus of Nazareth.”
“For Jewish history, for Jewish collective experience, Christianity is not the religion of love. We
experienced it as a religion of violence. We did
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not experience the name of Jesus as a name of
love; we did not experience the cross as a symbol
of love—these we experienced as weapons used
to beat us over the head.”
Rabbi Shmuley Boteach
in Sexuality (49/1 2002):
“Judaism celebrates and
hallows, sanctifies and
consecrates sexuality unlike the other religious
traditions that are fearful
of sexuality—they feel
it’s a fire that burns out
of control, that makes
people go into directions
they do not want, it’s anti-cerebral, anti-intellectual, it’s too carnal, too physical. . . . the Jewish
approach [is] that sexuality is actually not just
something to be tolerated, not just something to
produce children, but actually something that is
holy.”
Marvin R. Wilson in
Abraham (50/1 2003):
“Abraham’s life is that of
a representative character; he serves as a model
of one “whose faith and
actions were working
together” ( James 2:22).
The Psalms succinctly
characterize Abraham in
three words: “the Lord’s
servant.” Regrettably, the church has often related to the Jew with an arrogant attitude; it must
change its ways and seek to emulate the servantlike actions of father Abraham. . . . To have a servant’s heart is to be willing like father Abraham
to care for those different from us. I believe if we

take our Abrahamic connection seriously, we will
more and more reflect in some very concrete ways
the positive virtues and exemplary lifestyle of this
extraordinary human being. He is our father; we
are his children. We cannot escape our identity,
struggle as we must do with what this means.”
Mordechai Arad in
Shabbat (51/2 2004):
“Anybody who observes
Shabbat and walks in
the streets of Jerusalem
in some areas where
people are still keeping
Shabbat feels the serenity and the calmness that
overcomes you. It takes
you away from the daily
concerns, from dealing with yourself, and just
giving yourself space. I don’t think that Sunday
became such a day for Christians. When I watch,
it seems people need some prohibitions: to put
down lines—“No” or “Yes”—in order for that to
happen. I cannot see that Sunday could become
something like that . . . I would say, why not bring
Shabbat back . . . Why is there a need to take it
out of the Bible, to erase it? I don’t see how it has
to compete with ideas of the resurrection and
other issues of theology.”
Irving Greenberg in Israel, Islam, and the Church
(52/3 2005): “The two religions [ Judaism and
Christianity] should exist side by side. Christianity came not to supersede Judaism but to enable
God to reach out to Gentiles. Christians misread
their own election as signaling the end of Jewish
faith. But actually, as Paul said in Romans, Jewry
received the promises and the covenants. God is
faithful to the divine word and does not retract
promises. It is an irrevocable calling that God has

given to Jews. Christianity came to add on to the
divine outreach and it carried a message to be given to the Gentiles. In that way, Christianity and
Judaism work side by side.”
“Each faith community must acknowledge that
the other faith community is a member of the
family. Each one’s claim to be a part of the family
does not require a rejection of another’s place in
the family.
Hans Kung in Israel, Islam, and the
Church (52/3 2005): “It is no longer
permissible for any Christian theology
to seen Judaism in salvation-historical
terms as ‘superseded’. No Christian
church is any longer allowed to put
itself in the place of the ‘old Israel’, as
the ‘new Israel’. No Christian has the
right to ignore the reality of living Judaism and the challenge not only of
the ongoing existence but also the dynamic renewal of this people and its organization
of itself into an independent state.”
“The Christian churches can never be concerned
to engage in a ‘mission to the Jews’. Why not?
Because the cause of the gospel must not be presented to the Jews from outside as something
alien to them. Or have the Jews so far had a completely false faith, like the Gentiles? Did they not
already believe in the one true God even before
the church?”
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Words of
I

met Jacques Doukhan when I first wrote for
Shabbat Shalom, and learned that his desire for
warm and engaging dialogue between Jews and
Christians was a topic of great personal as well
as professional concern. The publication of this
journal has helped Christians gain a richer and
deeper understanding of Judaism and bridge the
misunderstandings that often separate us. Moreover, my wife Margarete and I were invited to
Andrews University to speak at the symposium,
“Thinking in the Shadow of Hell: The Impact of
the Holocaust on Theology and Jewish-Christian
Relations.” Dr. Doukhan and the entire Andrews
faculty could not have been more gracious in
their hospitality or more sensitive in their treatment of this difficult topic. Through study we can
appreciate our monotheistic brothers and sisters
more and more. This has been the goal of Shabbat
Shalom from its beginning.
Rabbi Morley T. Feinstein
University Synagogue
Los Angeles, California

S

habbat Shalom is one of the most interesting
journals I have ever read. As a Christian it has
helped me to better understand Judaism and Jewish history and heritage. The fact that Christians
and Jewish authors are sharing themes in each
issue is not so common. The fact they bring the
best they can in respecting others point of view
and trying to build bridges in order to help the
readers to be better is a great achievement. Shab22 SHABBAT SHALOM

bat Shalom is offering its readers interviews with
Nobel prize winners, historians, theologians, Holocaust survivors always keeping a tone of hope
and peace. I want to congratulate and to thank
Editor Professor Jacques Doukhan and his team
for their excellent work. When I receive Shabbat
Shalom I know I will be enriched in reading it and
stimulated to make my life helpful for others and
to be more sensitive to injustice and suffering.
Dr. John Graz
Director, Public Affairs & Religious Liberty
Department
General Conference of the Seventh-day Adventist
Church
Secretary General, International Religious Liberty Association
Silver Spring, MD

I

first became familiar with the expression
Shabbat Shalom as a Friday evening greeting
while studying in Jerusalem years ago. Editor Dr.
Jacques Doukhan has chosen that greeting for
this journal devoted to fostering understanding
between Christianity and other world religions,
especially Judaism. It has been a good choice.
Scripture does not directly combine Shabbat (the
day of rest) and Shalom (peace and wellbeing),
but the two words feel comfortable with each other as soon as they are introduced. The day of rest,
Sabbath, enjoys broad acceptance in our world
today and expresses a longing in the hearts of

Appreciation
millions for rest, freedom and fellowship. When
observed carefully, this day invites individuals of
all classes, every form of life, and nature itself into
the divine presence. Peace represents the highest
ideal of life on earth, certainly for faithful Christians, Jews and Muslims but other religions as
well, and yet it occurs so sporadically. But once it
comes, it overturns conflict, brings about security
and leads to contentment in a new kind of realm
from above, the kingdom of heaven.
So by placing these two words in juxtaposition,
Shabbat and Shalom, the editor has touched a
raw nerve in the life of faith, spirituality and inter-religious dialogue. He is suggesting, I believe,
that the three monotheistic world religions have
something important they must discuss. The oldest of these, Judaism, has supplied the two important words, Shabbat and Shalom and set the
stage for conversation. The second, Christianity, brought these two words to the attention of
every nation, kindred, tribe and people through
the mystery of the life and death of Christ. Islam
while turning in a different direction, continued
to affirm monotheism and a life of piety. Saddest
of all these monotheistic world religions have
fought each other for millennia in the name of
their one God. What will He think of us? What
will we say to Him in response?
It is my hope that this journal will continue to
foster dialogue centered around the two words in
its name, Shabbat and Shalom. On Shabbat we
take time and bend our ear, eagerly waiting for

a word from God our Creator. In Shalom God
responds to us promising that His kingdom will
come and inviting us to enter in peace. May that
continue to be the substance of discussion in this
journal.
N.E. Andreasen
Berrien Springs, Michigan

A

bout five years ago I became interested in
learning more about Jewish culture. Then I
heard about Shabbat Shalom and began a subscription. What a refreshing magazine! It validates the
Jewish roots of Christianity while also pointing
out where fractures have occurred. Shabbat Shalom validates incorporating Jewish practices into
today’s religious life much as first-century believers did.
The magazine presents viewpoints from traditional Judaism, Messianic Judaism and Christianity. By considering all viewpoints, maybe these
groups can come closer together in understanding. Shabbat Shalom provides a “community”
which supports authentic practice and dialogue.
It has been a blessing to me. May God bless the
work of Shabbat Shalom!
Connie Dahlke
Walla Walla, WA
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Official Statements
German-Austrian Statement
Declaration

of the Seventh-day Adventist Church
in Germany and Austria
concerning the Sixtieth Anniversary of
the End of the Second World War, May 8, 1945
Preface
In these days it is sixty years since the end of
the Second World War. What happenend during that time, our mothers and fathers lived to
pass through and suffer. Their expereinces and
memories have become part of our own history.
Their texts and documents are not only stored
up in our archives; they have become part of our
knowledge and our memory.
Conscious of the responsibility for our thoughts
and deeds, today as well as for the past and the
future, we feel called upon to take a stand to the
past events in an open and humble manner.
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I. We deeply regret . . .
. . . that this terrible war which brought unmeasurable suffering over mankind originated in our
countries - and that Seventh-day Adventists also
took part in it.
. . . that the character of the National Socialist
dictatorship had not been realized in time and
distinctly enough, and the ungodly nature of NS
ideology had not clearly been identified.
. . . that in some of our publications or papers
published by us there were found articles glorifying Adolf Hitler and agreeing with the ideology
of anti-Semitism in a way that is unbelievable
from today’s point of view.
. . . that our peoples became associated with racial
fanaticism destroying the lives and freedom of
six million Jews and representatives of all the minorities in all of Europe within a few years - and
that many Seventh-day Adventists did not share
the distress and suffering of their Jewish fellowcitizens.

. . . that we excluded, separated and left fellow-citizens of Jewish origin to themselves so that they
were delivered to imprisonment, exile and death.

we will come into the “hour of temptation.”
Final Remark

II. We honestly confess . . .
. . . that by our failure we became guilty towards
the Jewish people, towards all persons persecuted
and all suffering of was and also towards Adventists in other countries. For this we humbly ask
God and the survivors concerned to forgive us.

With this declaration we do not want to express
contempt over those who lived and believed in
those times. We have no right to condemn our
fathers and mothers, God alone is the judge. Nor
are we entitled to free others from their guilt,
God alone makes us free.

. . . that in those days of distress we as Seventhday Adventists did not act more courageously
and consequently, in spite of our knowledge of
the Holy Scriptures and the Prophetic Word, and
thus failed to follow our Lord. We did not follow
decidedly enough the ones among our ranks who
boldly offered resistance and did not bow to the
Nazi dictatorship nor cooperate with it.

In our days however, we want to take a decided
stand for right and justice - towards all peoples.
We earnestly pray to God that we will succeed.
By His Grace He alone is able to give us the intention and the power to fulfill that task.

. . . that neither the passing of time nor the great
distress and need of those days could justify or
repair the wrong committed; only God in His
Grace is able to grant remission of failure and
sin.
III. We want to take firm stand . . .
. . . that never any war against other nations will
originate from Germany or Austria, and that no
one will be limited or discriminated against because of race, religion, nationality or gender.
. . . that the past events will not be left forgotten
but remain in our sight even today as a continuing memorial.
. . . that the obedience we owe to the state authorities does not allow giving up Biblical convictions
and values.
. . . that we will be able to “discern the spirits” and
to confess our faith and live consequently, even if

In the name of the Seventh-day Adventist Church
in Germany,
Klaus van Treeck, Chairman
Gunther Machel, 2nd Chairman
In the name of the Seventh-day Adventist Church
in Austria,
Herbert Brugger, President
____________________________
The translation of the text from German into
English has been made by the president’s office
of the Euro-Africa Division in Berne, Switzerland

General Conference Statement
Motivated by a sincere concern for the . . . Jewish
people we have, during the last two years (20012002), studied and analyzed some aspects of the
complex topic of the proper relation between
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Jews and Christians. The anti-Semitism that has
characterized the history of Christianity and that
resulted in the replacement of the Sabbath by
Sunday, the law by grace, and that contributed in
a direct way to the holocaust has challenged us
as Adventists to examine the Jewish roots of our
faith. We affirm that,
1. In contradistinction to most Christian communities the SDA Church brings together in its
theology and mission the law and the gospel and
becomes the proper place for the reconciliation of
Jews and Christians. . . .
2. The mission entrusted by Jesus to the apostles
consisted in the fulfillment of the promise God
made to Abraham—“In you all the families of
the earth will be blessed” (Gen 12:3). . . .
3. Although the socio-political theocratic system
came to an end, God did not reject the Jews (Rom
11:1; Acts of the Apostles 375). This is evidenced
by several biblical and historical facts:

those who have long been neglected and despised, His salvation will be revealed” (Acts of the
Apostles 381).
4. The dispensational interpretation of the role
of Israel in prophecy is a distortion of the biblical message and demeaning to the identity of the
Jewish people.
5. The church’s concern for the . . . Jews requires
that further study be made on the biblical theology of Israel in an effort to eliminate barriers.
________________________________
General Conference of Seventh-day Adventists’
Official Statement on the Jewish-Adventist Connection, appearing in Reflections: BRI Newsletter
no. 3 ( July 2003): 2.

Consensus Statement

From the Adventist-Jewish Friendship
Conference in Jerusalem

. . . Jesus selected as his disciples a group of Jews
who recognized him as the promised Messiah;
. . . God has seen the suffering the Jews have experienced throughout their history and has comforted their hearts in their affliction and beheld
with pity their terrible situation (Acts of the Apostles 380);
. . .God had used the Jews throughout Christian
history in the preservation of the Hebrew text of
the Old Testament and as witnesses to the perpetuity of God’s unaltered law;
. . . God has called the SDA church to work in
a very special way for the Jewish people as we
approach the end of the cosmic conflict. He has
promised that “as His servants labor in faith for
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As participants in ‘Comfort, Comfort My People’, an Adventist-Jewish Friendship Conference,
meeting in Jerusalem, Israel, 6-12 February, 2006,
we give our assent to the following consensus
statement.
• We affirm the words of the prophet Isaiah,
taken as the title of this conference, intending
them to express our positive attitude towards the
Jewish people, acknowledging the need for healing in our relationship, and affirming our conviction that they occupy a unique place in God’s
purposes.

• We as Seventh-day Adventists have much for
which to repent in how we have related to Jews.
Anti-Judaism and even anti-Semitism, rather
than true brotherhood and acknowledgment of
commonly held spiritual truths, have too often
characterized our relationships. For this we ask
forgiveness from those Jews affected by our actions.

prehensively Ellen White’s statements concerning the place and role of Israel in God’s salvationhistory; and to investigate the potential impact of
the Holocaust on Adventist biblical hermeneutics. Further, to investigate with an attitude of
openness, how such study might influence future
formulations of the Adventist relationship to Judaism.

• We have been reminded at this conference of
the richness of our Jewish heritage in areas as diverse as lifestyle, Sabbath, worship and common
hope, to name but a few.  We have much more
to learn from Judaism about how to deepen our
faith and become better Seventh-day Adventists.

• We acknowledge that our aims can not be
achieved through theological discussion alone.
Therefore, we wish to encourage initiatives that
will enhance dialogue, friendship and mutual respect for each other’s traditions.

• We affirm our common heritage with Judaism, acknowledge our indebtedness to it, and aspire to relate to Jews in love and openness.  

• We contemplate the future hoping for a willingness to learn from each other, anticipating     a
celebration of our common heritage which will
lead to our mutual spiritual enrichment, while
honouring the God whom we both serve.

• We affirm that among Christians, Seventhday Adventists have a unique relationship to the
Jewish people. We share common truths, such
as the significance of the Hebrew Scriptures for
our spiritual nurture, and of biblical law for our
ethical instruction. In particular we note the significance of the Sabbath for both groups. Further, our unique relationship is grounded in the
conviction that the Jews occupy an unparalleled
place in the divine-human relationship, a point
affirmed by the New Testament in its referring to
them as ‘His people’ (e.g. Romans 11:1-2).
• We wish to encourage the world-wide Seventh-day Adventist Church to explore the exegetical and theological foundations for the relationship between Christianity in general and
Adventism in particular on the one hand, and Judaism on the other. This should be done in depth,
as a matter of urgency, and in a spirit of unity.
In particular, to address the traditional Adventist
interpretation of Daniel 9:24-27; to study comSHABBAT SHALOM 27

Judaism and Adventism:
Similarities and Differences

By Jacques B. Doukhan
Editor , Shabbat Shalom

The objective description of similarities and differences appearing here will provide a clear and
immediate overview of the nature of the JewishAdventist connection and will draw lessons not
only for a better understanding of each other, but
also of a better understanding of one’s own religious identity, whether Jewish or Adventist. It
will also implicitly suggest places where Jews and
Adventists can in fact learn from each other and,
beyond the human encounter, discover a hidden
face of the Lord.
Similarities
1. Same Day of Sabbath keeping from sundown
on Friday to sundown on Saturday, including the
admonition to rest from work and engage in religious and worshipful activities.
2. Same emphasis on Creation, with what it implies of valorization of matter, nature, and the
flesh, versus the traditional Christian comtemptus
mundi, which despises Creation and the flesh.
3. Same accent on the Wholeness of Human
Nature and the rejection of Christian (Platonistic) dualism. Importance of enjoyment of life: a
sex life and food, for instance, are not evil, but
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beautiful gifts from God. Taking care of the human body is, therefore, a religious duty.
4. Same Holy Scriptures: Adventism embraces
the same Hebrew Scriptures (Tanach) which are
highly regarded and not replaced by any other
Holy Scripture or given a lower status of inspiration.
5. Same attention to the Torah: Adventism does
not claim that the law of Moses (Torah) has been
replaced by New Testament grace. God’s requirements at Sinai are still normative to them.
6. Same respect of the Levitical Dietary Laws
(no pork, etc.).
7. Same ideal of Righteousness: The importance
of ethics in the daily life (sanctification) as they
are illuminated in the pages of the Bible.
8. Same belief in the Day of Judgement at the
end of human history when every person will be
evaluated and forgiven on the basis of his/her response and life.

9. Same hope in the Redemption of humankind
at the time of the end, with the raising of the dead
and the establishment of the Kingdom of God
as historical and real events rather than just an
abstract spiritual experience.

ent vessel), do not eat the hip socket of an animal
(cf. Gen 32), and do not eat meat with its blood
(Gen 9:4), which requires a special way of slaughtering the animals. Adventists promote vegetarianism.

10. Same hope in the coming of the Messiah, the
son of David as predicted in the Hebrew Scriptures and Jewish tradition, who will come at the
time of the end to redeem the world.

5. Different Traditional Scriptures: Jews have
only the Hebrew Scriptures or Tanach as prophetic/inspired Writings; yet they also read traditional texts (Mishnah, Talmud, Midrash, and
rabbinic commentaries) as a guide to their understanding of the Torah (written and oral). Adventists include in their canon the so-called New
Testament (“Apostolic Writings”). They also revere the writings of Ellen G. White, who is heard
as a prophetic voice—not one which replaces the
light of the Holy Scriptures but rather emphasizes the value of those Scriptures and provides
guidance for living according to those directions.

Differences
1. Different Practices of Sabbath: in Adventism,
Sabbath is full of “missionary” activity. The average Adventist is more concerned with Sabbath
as the right “seventh” day (in polemic with other
Christians) than in the sacred content of that day
(its meaning and rest). The average Adventist has
not understood the “celebrating” character of the
Sabbath; Adventists someJews and Adventists can in fact
times fast on Sabbath.
learn from each other and, beyond
2. Different ideas of the
the human encounter, discover a
Afterlife; Jews believe in
hidden face of the Lord.
the immortality of the soul
(Platonistic influence as recognized by the Jewish
Encyclopedia), which suggests that the soul will
go to paradise or hell. Some Jews (more on the
popular level and in mystic currents) even believe
in the idea of reincarnation (transmigration). Adventists hold the biblical view of the unconscious
state of the dead in the dust of the earth, waiting
for the Day of Resurrection.
3. Different Components of Torah: Adventists are concerned with the biblical laws and
more specifically with the written Torah given
on Mount Sinai (especially the Ten Commandments), whereas the Jews also submit themselves
to the so-called oral 613 laws (Torah be al pe).
4. Different Way of Kosher: Jews do not mix
dairy products and meat (which implies a differ-

6. Different Feast Days
and Liturgy: Jews celebrate numerous festivals
following the instructions
of the Bible (Pessah, Shavuoth, Rosh Ha-shanah, Kippur, Sukkot, etc.) and
of Jewish tradition (Purim, Hanukkah, etc.). The
Jewish life cycle is marked by two important ceremonies: 1) the circumcision (Brith milah) that
signifies in the human flesh the covenant between
God and Israel; and 2) the Bar mitzvah, for thirteen-year-old males, that signifies the commitment of the adult man to devote himself to the
obedience of God’s commandments. The Adventist life cycle is marked by the baptism (immersion in water), a significant act reminiscent
of the Jewish miqveh (ceremonial for converts)
that recalls the event of Creation and signifies the
commitment to become a new creature and live a
life with God. Jews follow the liturgy transmitted
through the ages and pray in Hebrew traditional
prayers. Adventists keep only the seventh-day
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Sabbath and celebrate the Lord’s Supper, reminiscent of the Jewish feast of Passover, signifying
the memory of the sacrifice of the Messiah until
He comes. Adventist liturgy follows the pattern
of Protestant churches with personal and spontaneous prayers.
7. Different Culture and History: Jews identify
themselves with Jewish history, the suffering of
anti-Semitism, the Holocaust, and the State of
Israel. Jews hold a high view of learning. They are
the people of the book. Adventists are generally
indifferent to that history and that suffering and
also to the state of Israel, sometimes being antiSemitic. Adventists situated in the “evangelical”
current do not hold a high view of learning and
may even sanctify ignorance as a spiritual quality;
their priority is in mission (soul gaining).
8. Different Messianic Applications: Adventists believe in Jesus of Nazareth as the Messiah
predicted by the Hebrew Scriptures—the exact
time of His coming, His suffering and death, His
life of miracles, His resurrection, and His return
at the time of the end to respond to the hope of
His people from all the nations of the world. Jews
believe in only one coming of the Messiah at the
time of the end associated with the establishment
of peace and happiness under the total rule of
God. For Jews, Jesus cannot be the Jewish Messiah since He has traditionally been associated
with the Christian oppression and the Christian
contempt of the Torah of Moses.
9. Different Time of Judgement: Adventists
believe, according to the indications of biblical
prophecy (Dan 7), that the day of Judgement is
cosmic and appears during the last moment of
human history in the form of a heavenly Kippur
(starting in 1844). Jews believe in judgement at
death, an idea that is in discrepancy with their
other belief of final judgement and resurrection.
30 SHABBAT SHALOM

Although the date of 1844 has also struck a segment of the Jewish community (Lubavitch) as a
possible messianic moment, it is not central in Judaism. Adventists, therefore, focus on the time of
the end (eschatological emphasis); their mission
is to reach out to all the nations of the earth (universal outlook) and proclaim that the Judgement
has come—urging humans to worship the Creator (Rev 14:7). Jews, on the other hand, focus on
this life (existential and ethical emphasis); their
mission is to survive as a witnessing people (particular outlook) and to live as an obedient people
who “hear” God (shema Israel, Deut 6:4).
10. Different understanding of the Mechanism
of Redemption: Adventists believe that Redemption comes through the sacrifice of God who offered Himself through the Messiah (Isa 53) in
order to redeem humankind. Jews believe that
they achieve redemption for themselves through
the act of mitzvoth and prayers. Adventists, loke
other Christians, tend to view their religion as
a set of theological beliefs on which they will
base their actions (see, for instance, Seventh-day
Adventist Believe . . . : A Biblical Exposition of 27
Fundamental Doctrines). Jews understand their
religion as a set of deeds from which they derive
their theological believes (see, for instance, the
principle of Exod 24:7)—naasseh wanishma, “We
shall do, then we shall understand”).
________________________
This article has been published in Shabbat Shalom, 51/3, 2004.

Archeology Vindicates the T’enach!
“Thy word is true from the beginning.” Psalm 119:160

By Siegfried H. Horn
The northern Kingdom of Israel passed through
a sever religious crisis under the reign of Ahab.
Jezebel, his wife, a strongheaded Phoenician
princess, tried with all the power at her disposal
to introduce the worship of Baal and Asherah to
Israel. The prophets of Jehovah were persecuted
and killed to make room for hundreds of Baal
and Asherah priests, who received official recognition in the state. Although a hundred prophets of Jehovah were saved by Obadiah (1 Kings
18:4) and seven thousand people did not accept
the pagan Baal religion (1 Kings 19:18), the true
religion of Jehovah was almost stamped out. God
raised up one of the greatest prophets of the Old
Testament, Elijah, to meet this crisis. If it had not
been for his work and that of his followers the
kingdom of Israel might have perished a hundred
years earlier than it actually did.
The archaeological discoveries have shed on
Ahab’s reign some light that supports the Biblical
report. In the ruins of the palace storehouse of
Samaria were found more than sixty notes that
had accompanied tax deliveries of oil and wine,
coming from a time shortly after Ahab’s reign.
They were written with ink on potsherds, and escaped in this way the fate of all other documents

written on perishable material, which were destroyed in the conflagration of the city when it
was captured by the Assyrians. These notes mention the date of delivery, the place from where the
products came, their quantity, and the names of
the taxpayers as well as of the receiving officers. A
typical note reads thus:
“In the tenth year. To Gaddiyau. From Azah.
Abi-baal
Ahaz
Sheba
Meri-baal

Jars of old wine
2
2
1
1

These seemingly insignificant potsherds have
great value. They allow us to get a glimpse of
the administrative organization of the kingdom
of Israel, and they show us what type of script,
orthography, and vocabulary was in use during
the time of Elijah. Their greatest importance,
however, lies in the personal names, inasmuch as
they reveal to us the religious trends prevailing.
The Semites always bore meaningful names and
liked to connect the names of their gods with the
names they gave to their children. On the thirty
personal names found on these tax notes from
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Samaria, seven are compounds with Baal, as for
instance the afore-mentioned Abi-baal, meaning “Baal is my father” and eight names are compound with Jehovah, as Gaddiyau, “My fortune is
Jehovah.” This shows that the followers of Jehovah were not extinct, although Baal worship had
made great inroads.

the preceding ruler (1 Kings 16:16). The Bible
is not very eloquent concerning the deeds of this
singularly wicked king (1 Kings 16:25), but gives
him credit for selecting the mount of Samaria
for his kingdom’s new capital (1 Kings 16:24), a
place that was og great strategic value to its inhabitants.

Names on Potsherds
One of the eight names connected with Jehovah
found on the Samaria Potsherds warrants a special mention. This name, Egelyau, means “Jehovah
is a calf,” and reminds us of the two calves that
Jeroboam had set up as idols in the two national
sanctuaries at Bethel and Dan (1 Kings 12:2833). Jehovah had been made into an idol and was
understood to be one by every Israelite. One of
them called his son “Jehovah is a calf.”

Samaria occupied one of the finest sites in Palastine, set on a low hill in the middle of a wide cup,
bordered on all sides by mountains at a considerable distance, though with a distant view of the
sea to the west. The wisdom of this choice was
demonstrated in its subsequent history. The city
was never taken by storm. Benhadad blockaded
it and nearly took it by starvation (2 Kings 6:24
to 7:20), and in the final struggle of Israel with
the Assyrians the city fell only after a long siege
of three years.

The Bible mentions as a special cultural achievement of Ahab’s reign an “ivory house” that he built
at Samaria (1 Kings 22:39). For a long time it
was not very clear what this meant. Did he build
a house entirely of ivory, was it adorned or paneled with ivory, or was it painted in ivory color,
which gave its name to the building? These were
some of the questions asked by Bible commentators until a few years ago. The last excavations of
Samaria carried out a few years ago before World
War II finally solved the riddle.
The excavators found in the debris of the palace
area numerous fragments of beautifully carved
ivory plaques that must once have covered the
walls and furniture of Ahab’s ivory house. This
discovery reminded scholars of similar fragments
found ninety years earlier by Layard at Nimrud
(the ancient Kalah), one of the principal Assyrian cities.
Ahab was the son of a warrior king, Omri, who
had begun his career as an army commander of
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That Omri had contacts with Assyria and appeared to them to be a strong ruler must be concluded from the fact that from his time forward
the Assyrian records speak usually of the kings of
Israel as “belonging to the house of Omri” and of
their land as “Omriland.” Their designation was
used up to the end of the kingdom, when Omri’s
dynasty had given way to other dynasties.
Ahab, his son, followed in the footsteps of his
famous wicked father. That he was a formidable
warrior whose army was not to be despised we
learn, not only from the Bible, but also from the
Assyrian records. Shalmaneser III, a powerful
Assyrian king, fought and won a battle at Karkar
in Syria against a coalition of twelve Syrian,
Phoenician, and Palestinian kings in 854 B.C. In
the numerous records of this battle Shalmaneser
tells us that “Ahab the Israelite,” one of the opponents, had the strongest army of the coalition
with ten thousand foot soldiers and two thousand
chariots. The next powerful king, Hadadezer of

Damascus, had only twelve hundred chariots,
although he could muster twenty thousand foot
soldiers.
The Bible tells us, furthermore, that Ahab held
Moab subjugated during his reign, but that Mesha, king of Moab, had rebelled against Israel
after Ahab’s death (2 Kings 1:1; 3:4, 5). This
short note is corroborated extensively by the long
victory inscription of King Mesha himself, the
only Moabite inscription that has survived the
vicissitudes of the ages. This famous monument,
broken now into many pieces, tells how Omri,
Ahab’s father, had made Moab a vassal nation of
Israel and how he, Mesha, with the help of his
god Kemosh had revolted against Israel and has
defeated and humiliated that hated nation.
Everyone of these discoveries is small and throws
a little light upon a few passages of the Bible, but
taken together, they fir to each other as the stone
of a mosaic. They show in a wonderful way that
the confidence of the believer in the veracity of
God’s Word is completely justified.
In the words of a famous writer: “The Bible is the
most ancient and the most comprehensive history
that men possess. It came fresh from the fountain
of eternal truth, and throughout the ages a divine
hand has preserved its purity. . . . Here only do
we find an authentic account of the origin of nations. . . . Here only is given a history of our race
unsullied by human pride or prejudice” (Ellen G.
White, Education, p. 173).
____________________
This article appeared in one of the first issues of
The Sabbath Exponent, 1955.

SHABBAT SHALOM 33

The Art of the Sabbath

he Sabbath has long been understood to be a day
of rest, during which we allow ourselves to settle into
a state of contemplation and meditation. That the
Sabbath inspires only passivity on our part is probably
rooted in the fact that it was man and woman’s first
day. What could they do but contemplate and meditate in awe of the creation that surrounded them?
What has been forgotten are the preceding six days
of creation that built up to the Sabbath—the six days
that we remember in the keeping of the Sabbath as
God’s creative work. These six days were anything but
lethargic. Life came into spectacular being as waters
rose against the earth, as nature burst forth, and as species nobly stepped forward. These six days climaxed
with the Sabbath, a day to remember these events
which were anything but “restful.”
It is important not to neglect the object of our
contemplation: the life, the force, and the joy it is
to inspire. And this, in turn, should render our own
souls restless to create. We come to develop an art of
the Sabbath, for the Sabbath does not just come into
being—it must itself be created. The atmosphere of
peace and joy must be created. As the Talmudic rabbis
put it: One is required to be happy on the Sabbath; it
is a divine ordinance.
The Sabbath, then, must have the face of peace,
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but with the inner glow of joy. Meditation should
not outdo the joy of living. The Sabbath, with the
reintegration of the element of joy, is then allowed to
pulsate with life. What we once merely contemplated
in the way that one contemplates a painting or a statue
becomes alive, as though one could suddenly hear the
painting or feel the eyes of the statue upon us. In such
a way, the Sabbath can startle us as it draws us into the
dance of its life.

Regrets

Two pioneers in the Jewish-Adventist Adventure have left us:

Samuel Srolovic Jacobson died May 24,
2006, in McMinnville,
Oregon. Born on February 10, 1915, in
Veiksniai, Lithuania,
Samuel Jacobson grew
up in an Orthodox Jewish family. He loved the Hebrew Scriptures and joined
a Zionist movement as a youth. In the early 1930s he
moved to the British colony of Palestine and persuaded his whole family to follow him, thus saving them
from the ravages of the Holocaust and allowing them
to be pioneers of the modern state of Israel. Working
in Zimbabwe (then S. Rhodesia), Samuel learned the
bricklaying trade which he plied all his working years.
In 1945 Samuel accepted Yeshua as his Messiah
and joined the Seventh-day Adventist Church. He
graduated from Washington Missionary College in
Takoma Park, Maryland, in 1952 and married Barbara Janet Morris. Married for nearly 54 years the
couple lived in many places including New York
City, Chiapas (Mexico), and more recently Grand
Ronde (Oregon). Samuel is considered one of the
pioneers of modern Jewish Adventist Ministries.
He is survived by his wife, Barbara Jacobson, of Grand
Ronde, his sons Daniel and Lemuel, and his daughters Dr. Ruth Woolcock and Ellen Butler. He is also
survived by his sisters Leah Laughlin of England and
Esther Srolovic of Israel; a brother, Eliezer Israeli of
Israel; nine grandchildren and four great grandchildren. His first great grandson was born one day after
his passing. Samuel now rests in the Green Crest Memorial Park in Sheridan, Oregon, where he awaits the
call of the Life Giver.

Benoni B. Oliver
died on September
22, 2006, in Berrien
Springs, Michigan, of
complications
from
Parkinson’s
disease.
Born on October 10, 1940, in Acre, Brazil, from descendants of Marrano Jews, Benoni studied at the
Baptist Theological Seminary in Rio de Janeiro and at
the Seventh-day Adventist Seminary in North Brazil.
He worked as a pastor in the Rio de Janeiro area and
started a radio broadcast in Hebrew and Portuguese,
titled “Hear, O Israel.”
In 1978 Benoni married Suzanne Yvonne Wilk of
Jewish origin. The couple founded the Jewish Heritage
Institute in Sao Paulo which today has branches in
several cities in Brazil under the name of Beit B’nei
Zion. In 1981 the Oliver family moved to Berrien
Springs, Michigan, where Benoni completed a master’s degree in religion and Educational Psychology at
Andrews University. After eight years of ministerial
work in French Guyana, the family returned to Berrien Springs.
Benoni leaves behind three daughters (Agadir Nubia,
Ava Jordania, and Ana Queila) and two sons (Isaac
and Benjamin) as well as six grandchildren and numerous extended family members. He also leaves
behind a contingent of spiritual sons and daughters
in all the countries of his pilgrimage, who have been
touched by his love, personal sacrifice, and a meek
and humble spirit. As proof of his divine call, Benoni
was a pastor until the end of his life, always worrying about everyone else but himself, praying for family
members and friends, in almost inaudible voice, even
in his death bed.
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Sabbath and Jubilee
Richard H. Lowery
Chalice Press, Missouri,
2000
162 pp., $18.99
Sabbath and Jubilee provides an in depth study of
the Sabbath and Jubilee passages of both the OT and
NT. In the introduction
Lowery points out the crisis in modern society
and from there starts his investigation of the Sabbath as a possible remedy. The main part of the
book is dedicated to laying out the rich social,
economic, political, and cultural context of the
biblical world about the Sabbath and the Jubilee.
Lowery argues that these concepts spring from
the ground of social solidarity, economic justice,
and God’s joyous purposes for creation. In the
last chapter of he returns to the initial question
and points out the contemporary relevance of
the Sabbath and the Jubilee. The book provides
a good overview of the issue and introduces the
major concepts involved. Lowery’s 19th century
methodology might at a few instances be irritating to the modern, critical reader.
Why the Ten Commandments Matter
D. James Kennedy
Warner Faith, New York,
2005
188 pp., $12.99
Dr. D. James Kennedy
believes many of the so36 SHABBAT SHALOM

cial ills that plague America today---from an exponentially rising divorce rate to the violence in
our schools---stem from society’s ever-increasing
distance from the Ten Commandments. In each
case, obeying one or another of these ancient
rules would have prevented the tragedies. “Sin
is not only destroying individual lives and individual health, it is mercilessly bludgeoning the
family in America.” Dr. Kennedy looks at the Ten
Commandments and shows how they are, in fact,
a prescription for a happier life---and a guide for
a safe and productive society.
The Ten Commandments in History
Paul Grimley Kuntz
William B. Eerdmans
Publishing Company,
Grand Rapids, 2004
226 pp., $24.00
Paul Grimley Kuntz
passionately argues here
that the Ten Commandments are universal principles of social order that have to be applied in
concrete circumstances in order for their meaning to be fully understood. In a nearly seamless
discourse about the tradition of the Ten Commandments, Kuntz engages the thought of more
than twenty philosophers from antiquity to modernity, showing how great minds adapted the
Decalogue to the needs of their particular age.
Among the figures treated in the book are Philo,
Aquinas, Hobbes, Locke, Kant, Jefferson, Pascal,
and Nietzsche. By demonstrating the crucial role
of the Decalogue in the history of ideas, Kuntz

hoped that readers would find a new reverence
for the Ten Commandments and once again value their place in civil society.
The Decalogue in the
Sermon of the Mount
Dan Lioy
Peter Lang, New York,
2004
331 pp., $35.95
In this book, Dan Lioy
investigates the biblical
concept of the law and
conducts a thoroughgoing analysis of the Decalogue and the Sermon
on the Mount, paying particular attention to
the connection between these two great bodies
of biblical literature. The result is a comprehensive work that argues for the enduring relevance
of the moral law. This volume is appropriate for
personal study and is also suitable as a college and
seminary text.
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Committee set up for Inter-Faith Jerusalem Perspective 2006
Understanding 1959
“A Committee for Inter-faith understanding in
Israel and in the World” was founded at a meeting held recently at the home of Prof. B. Mazar,
President of the Hebrew University, in Jerusalem.
The hundred founding members of the Committee are a distinguished cross-section of Israel’s
religious communities and of its political, professional and cultural life.
The Committee’s main objects are: “To foster a
spirit of brother-hood and tolerance, without
impairment to the integrity and identity of each
religious group; to encourage mutual trust, and
to pave the way towards a communion of the
hearts.”
The Israel Committee also plans to maintain
contacts with similar organizations abroad, to exchange publications and information, and to consult with them on issues connected with subjects
within the Committee’s sphere of interests.
Hillel the Elder’s famous saying, “What is hateful
unto thee, do not do unto thy fellow,” has been
chosen as the committee’s motto.
Land of the Bible Newsletter, vol. 1, no. 3,
published by the Israel Office of Information
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Conference
June 19-21 the Jerusalem Perspective and Jerusalem school of synoptic research arranged a
conference in memory of David Flusser, Robert Lindsay and Shmuel Safrai.
Close to one hundred people gathered in June at
the Ramat Rahel Hotel and Conference Center
in the southern part of Jerusalem. For the last tre
decades this organization has succeeded at putting a more “Jerusalem Perspective” on the study
of Jesus and the Gospels.
Jewish and Christian scholars come together
regularly to share their insights into the life and
teachings of Yeshua. From time to time they arrange open conferences for everyone interested in
the Jewish roots of Christianity.
Few people have raised the interest of Jesus
among Israeli academics more than the late David Flusser of Hebrew University. He made Jesus
“one of us” (for Jews) and less threatening to study
for many Jews. With his learned Jewish background Dr. Flusser saw aspects of Jesus’ teachings
and life as recorded in the Gospels that Christian
scholars have missed for decades and centuries,
and so he greatly influenced many European and
American New Testament scholars during the
70s, 80s and 90s.

Dr. James Charlesworth gave a presentation at the
conference of Dr. Flusser’s life and contributions.
The other presenters with their respective topics
were: David Prior, “Is Yeshuah superior to the
Law? Reappraising the antithesis in Matthew 5,”
Gabriel Barkay, “Was Jesus buried in the Garden
tomb? First century Jewish burial in Jerusalem,”
Serge Ruzer, “Renewed covenant and Jeremiah’s
new covenant in 2nd temple Judaism and Jesus’
movement,” Brad H. Young, “Jesus among the
rabbis: Spiritual life, faith experience and leadership,” David Bivin, “The value of translating the
Gospels of Matthew, Mark and Luke to Hebrew,”
David Pileggi, Jesus the sin-fearer,” and Halvor
Ronning, “Synoptic problem.”

while. Their website www.jerusalemperspective.
org contains many interesting articles and resources put out by its members.
Reimar Vetne
Mr. Vetne studies for a PhD in New Testament at
Andrews University, Michigan.

The conference gave me many new insights on the
Jewish roots of Jesus and the New Testament, it
inspired me again to improve my Hebrew (modern and biblical) as a crucial tool for a Gospelscholar, and it was nice to talk and get acquainted
with several of the members of the Jerusalem
Perspective.
For those who regularly attend SBL (Society of
Biblical Literature) conferences, look out for papers read by members of the “Jerusalem School of
Synoptic Research”. They are usually very worthSHABBAT SHALOM 39
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